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SUNDAY OF THE PUBLICAN AND THE PHARISEE

Fr. John Konkle
(Homily given on the Sunday 5 February 2017)

Today we begin, what is called in the Church, the Triodion. During this
three-week period we start our preparation for Great Lent, which in turn is
our preparation for Great and Holy Pascha. We have the same familiar
Gospel readings that are so profoundly incisive for the direction we need to
point our lives in moving toward Great and Holy Pascha.

Today, we read the parable of the Publican, or the Tax-collector, and
the Pharisee. Think of how the parable ends: this man, the Tax-collector,
“went down to his own home justified, rather than the other” (Lk. 18:14).
This word, ‘justified,” in many other contexts, is normally translated ‘to be
made righteous.” This would be a better way to understand it, in this
particular scenario. This parable is about how it is that a person, you or I,
become righteous, or are made righteous. It was not included in today’s
reading, but our Lord introduced the parable by directing it “to those who
trusted in themselves that they were righteous, and despised others” (Lk
18:9). So this is really a parable about where our righteousness comes from.
Does it come from ourselves? Or does it come from Christ? So when it says
that this man went down to his home made righteous, it is very clearly
communicating to us that his righteousness was not based in himself. He
was not the source of his righteousness, but rather, as we sang so frequently
during the Nativity Season, it was the ‘Sun of Righteousness’ Who came to
inhabit him.

The role of a human being in this world, the purpose, the reason we
exist, is for that ‘Sun of Righteousness’ to come take up His residence in
our lives. So this man went down to his home in a sense, you could say,
made a true human being; becoming what a human being is supposed to be;
becoming what he was created for. He was made a vessel to hold the ‘Sun
of Righteousness,” so that what shone forth from him was the Light that
came from a different source than himself. It came from the source of the
One Who is described by St. John as, “God is light, and in Him there is no
darkness at all” (1Jn. 1:5).

As we go through this parable, we need to keep in mind that the focus
really is, are we going to become true human beings? Are we going to
become what we were created to be? Vessels of this Sun of Righteousness?
This inner light that is placed within us is Christ Himself. It is a very
common image of Christianity in the world at large, that it is all very dreary
and, you know, beating-your-breast and crying, and ‘Oh, woe is me!” There
is something misleading about this because the focus of this parable is the



outcome—where we are going, where we are headed, what we were created
to be. It tells us how to get there. The goal is: to be made righteous; that
Christ, the ‘Sun of Righteousness’, would come and live in us. He would
be the One to cleanse our soul.

The parable itself begins like this: “Two men went into the Temple to
pray”’(Lk. 18:10). So itis really a parable about prayer; how we pray, which
is very appropriate for getting us ready for Great Lent because we are going
to intensify our life of prayer. Inmediately before this, Jesus told another
parable about prayer: the ‘Widow and the Unjust Judge’, in order to
illustrate that we should pray at all times and not loose heart. Through this
instruction, the Church is trying to direct us, to remind us, to guide us, to
guard us, to warn us, about this life of prayer that we are going to enter into
and intensify in the coming weeks. And the danger is just this: The
Pharisee, goes up to the temple and he says, “God, I thank You that I am not
like other men” (Lk. 18:11). In our case, the danger is to say, ‘Lord, I thank
You that I am not like that Pharisee;’ this is the real danger. We do it all the
time by saying, “O Lord, I am glad I am not like the Democrats, or, like the
Republicans,” or whatever else we want to distance ourselves from. It is so
woven into our being to have this attitude, this disposition: [ am glad I am
not like that other person.

Then the Pharisee lists these horrendous sins that he does not commit:
extortion, and adultery, saying rather that he fasts twice a week, and he
gives tithes of whatever he receives. All he is saying is that he kept the fast.
That is what we often say. (Or sometimes we say that we do not keep the
fast, and excuse it by saying, ‘oh, it is not that important anyways, it is just
food’). We still evaluate ourselves in the same ways that this Pharisee did.
The contrast of this attitude is, of course, the Publican’s behavior, who
comes to pray, standing afar off, not being bold enough to go forward in the
temple. He stands at a distance, and he has his eyes downcast; again, as a
sign of his humility, and he says: “God, be merciful to me, a sinner” (Lk.
18:13).

Thinking about this series of Gospel texts that we are going to have in
the next three weeks, you will notice three pairs of people: the ‘Publican
and the Pharisee,’ the ‘Prodigal Son’ and the Older Brother’, and the ‘Sheep
and the Goats.” Besides these, there is always a third person in each parable:
God Who justifies the Publican, the loving Father who receives back the
Prodigal Son, and finally Christ Himself, the Judge, Who divides the Sheep
from the Goats. What is interesting about these pairs, is that they reveal to
us a kind of duality in our life by the characteristics that are associated with
each. You will notice that the Pharisee, the Elder Brother, and the Goats all
have a set of characteristics that are in common: they are not able to see
their own sins. They are totally blind to their own sins, but conversely, they



are very good at seeing other people’s sins. We just saw that in the case of
the Pharisee, but what does the Elder Brother say to his father? ‘“Why would
you ever take that guy back? He wasted all of your money. His sins are very
easy to see.” Another characteristic, that is given in the first parable, is that
the Pharisee is very good at seeing his own good deeds, but he is not so
good at seeing the good deeds of other people. He does not seem to notice,
that the Tax-collector is there praying in a very humble way. He only
notices that he is a Tax-collector and sinner, and yet he notices his own
good deeds. It is very clear that we are supposed to do what the Pharisee
did. We are supposed to keep the fast; we are supposed to tithe. We are
supposed to have the virtues of the Pharisee, but not in the way in which the
Pharisee has them. The Pharisee can only see his goodness, but he cannot
see the goodness of others. He can see the evil of others, but not the evil in
himself. The same thing happens with the elder brother of the Prodigal Son.
He says to his father, “Lo, these many years | have been serving you, I
never transgressed your commandments at any time...” (Lk. 15:29. He can
see his own goodness very clearly, but he cannot see any goodness in his
brother. He cannot see the humility that it took for his brother to return.
With the Sheep and the Goats it will be the same way. The Goats were not
able to see that they had a calloused indifference to the hungry, the thirsty,
those in prison, the sick. They were not able to see their own sins.

Conversely, the Publican, the Prodigal, and the Sheep are blind to their
own goodness. When the Sheep are told, “for I was hungry and you gave
Me food; I was thirsty and you gave me drink; I was a stranger and you
took Me in” (Matt. 25:35), they say, “Lord, when did we see You hungry
and feed You, or thirsty and give You drink?” (Matt. 25:37) They are blind
to their own goodness, but they can see the goodness in others. The
Prodigal Son, when he is out eating with the pigs remembers the goodness
of his father, how good things were in his home; how it was really this place
of righteousness and joy. He could see the goodness in others even though,
in his own life he could only see his sins.

So there are these characteristics of two different types of people with
which we can examine ourselves. Do we see our own sins, and not the sins
of others? Are we blind to our own good acts, but see the goodness in
others? Or, on the other hand, do we see the sins of others, and are blind to
our own? Do we see our own goodness, but are blind to the goodness in
others? I think it is an amazing thing when we are able to see in other
people, their strengths, their joy, their offering, and not their weaknesses,
and failures, and have that be our focus.

These are the two streams, as it were, that run side by side through these
next three weeks. We are always pulled in one direction or the other, in one
way or the other in life, and our calling is to follow the path of the Publican,



and of the Prodigal, and of the Sheep. It is the path that we are given today
that focuses on the contrast between humility and pride. Humility is trusting
in someone else for our righteousness. Pride is trusting in ourselves for
righteousness. And each week, we will see a different unfolding of this
duality, a different way in which these binary options before us are
described and explained to us.

I want to close by saying that we often think about this notion of
humility in a negative way: that God wants us to be humble, that He wants
us to say, “have mercy on me a sinner”, that He wants us to grovel, or
something like that; that He is not going to transform us until we beat up on
ourselves. Again, I think that this is sort of a task-master view of God; that
God, somehow, wants to beat us up before He raises us up. In actuality, this
calling to a life of humility is really a calling to a life of Who God is. Our
Lord came into the world to show us what God is like, and He showed us
what God is like by being humble. He says, “I did not come to be served,
but to serve and to give My life a ransom for many” (Matt. 20:28).
Everything He did in His earthly life, was for others; the Incarnation itself
is a great condescension. In order to enter in, and be with us, He empties
Himself as St. Paul tells the Philippians. He empties Himself so that He can
make room for our human nature, to be given to Him by the holy
Theotokos. He is constantly in a state of humbling Himself, we are told,
even to the point of death, death on a cross: “... made Himself of no
reputation, taking the form of a bondservant, and coming in the likeness of
men. And being found in appearance as a man, He humbled Himself and
became obedient to the point of death, even the death on the cross” (Phil.
2:7-8). So when our Lord gives us a parable like this, and tells us that we
are called to be humble, we are called to beat our breasts and say, “Lord,
have mercy on me, a sinner”, it is not as if He is exacting a pound of flesh
from us, getting out of us a little bit of pain before He raises us up. He is
showing us, and telling us what it is to live the Divine Life. The Divine Life
is the humble life. It is the life of dependance on another. This is illustrated
most perfectly through our belief in the Trinity; we do not believe in a
Single-Person Divinity, but a Triune God. The Trinity has a kind of inter-
dependance on one another, an inter-love for one another, an inter-sacrifice,
an offering of themselves to one another. These qualities have to be
manifested in our own lives as well. This is the Divine Life: not relying on
ourselves, not living our life for ourselves, but offering ourselves to
another. It is not a life that we ourselves can produce, so we begin by
saying, ‘Lord, I cannot do this on my own. Apart from You, I can do
nothing, but You have mercy on me. You come and clean up my soul. You
come and take up residence in me. You battle and for me.” This is the path
of humility. Thus, in due time, as Jesus Himself said, explaining this



parable, we are exalted; “For everyone who exalts himself will be humbled,
and he who humbles himself will be exalted” (Lk.18:14). It happens this
way because, to exalt oneself is not what a human being truly is. So when,
through being humble, we are exalted by God, we are exalted not for our
own sake, or for our own glory, but as a part of a community, as a part of
the divine community in which the Son of God inhabits as the body of
Christ. So this calling to humility is not an exception to Who God is, but a
calling into His very presence and life, the way in which God exists from
all eternity. It is the way of the cross on which hang “... the Lamb slain from
the foundation of the world” (Rev. 13:8).

And when we pray let us keep in mind to keep our prayers simple; to
keep them humble; simply to keep asking God to show us our sins.
Numerous times during Great Lent we are going to say the prayer of St.
Ephraim, so let us recall how it ends: “Yea, O Lord and King, grant me to
see my own transgressions and not to judge my brother.” You see, it says
the very same thing. There will always be this duality: do I see my own
sins? or do I see the sins of others? So may we start right now, entering into
this period of the Triodion, to ask God to show us our own sins, and to keep
us blind to the sins of others. In the Name of the Father, and the Son, and
the Holy Spirit. Amen. =
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SunDAY OF THE PRODIGAL SON
Fr. John Konkle
(Homily given on the Sunday 12 February 2017)

“It was right that we should make merry and be glad, for your brother
was dead and is alive again, and was lost and is found” (Lk. 15:32). It is
hard to imagine how the older brother could not be delighted to see his
younger brother again, but, in a way, we know very well his condition.
Among the greatest tragedies of the human condition is this inability to
rejoice in other people’s success. When good things happen to another
person—maybe they earned it maybe they did not earn it—we compare
ourselves to them, even in the secular realm. We have a kind of envy for
what other people have: maybe a large house or a good job; maybe
advancement in their work; maybe a couple who are able to have children,
but we are not; maybe a friend of ours who got married, and we would like
to be married and are not. Maybe we envy somebody who is very clever
with their words and quick at responding to situations in a verbal context;
or who is very smart; or somebody who is beautiful or handsome. We see



other people succeed in various ways in life, and it is hard for us to rejoice
with them. We want what they have. We feel sort of tortured in our own
spirits, eaten away from the inside out, because of this comparison in which
we are not able to be free to simply delight in their good fortune. Moreover,
the most insidious form of this occurs when it is in the context of the
Church, in the context of our spiritual lives, as in the case of the Gospel
reading today. We do this often. We visit another parish, and we
subconsciously calculate in our mind our parish compared to their parish,
or our priest compared to their priest. We compare different jurisdictions
and different practices in the Church. We think, ‘How can that person think
that he or she can come to communion? Who does he or she think they are?’
We do these things. We see somebody who was made a priest, and we
would like to be a priest; or somebody who is the choir director, and we
would like to be the choir director. We cannot really be free to rejoice in the
ministry that God has given that other person.

The elder son in the parable today is totally imprisoned, totally in
bondage to this way of life. As I mentioned last week in the parable of the
Publican and Pharisee, the elder son, like the Pharisee, can see with 20/20
vision the sins of his younger brother; but he cannot see any of his own sins.
He is totally blind to his own sins, yet he has perfect vision regarding the
sins of his brother. On the other hand, he has 20/20 vision regarding his
good deeds. “I’ve never left you,” he says to his Father, “Lo, these many
years [ have been serving you, I never transgressed your commandments at
any time...” (Lk. 15:29). He is very clear about his good deeds, but he
cannot seem to find anything good about his brother, not even his brother’s
repentance or his humility to turn and come back.

This Gospel reading occurs in the fifteenth chapter of the Gospel of
Luke. The chapter begins with an introduction to three parables. The
introduction is as follows: the tax-collectors and sinners were coming to
Jesus, and the Scribes and the Pharisees complained that Jesus would spend
time with them. So Jesus says: “For the Son of Man came to save that
which was lost” (Matt. 18:11), and then He tells three parables; you are
familiar with them all. The first one is about a shepherd who has a hundred
sheep and loses one of them; he leaves the ninety-nine and goes out to find
the one. He seeks and saves the lost. The second parable is of a woman
who has seven gold coins and looses one of them; she stops everything,
sweeps the whole house, and cleans everything until she finds that one gold
coin. She seeks it; everything goes on hold until she can find that coin. In
both cases, when the lost item is found, the sheep or the gold coin, our
Lord says then they invite all their friends over and have a party; ‘I have
found it. I have found what was lost.” In the third parable that of the
Prodigal Son, the father goes out to meet the prodigal son, but this son is
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already returning. He also goes out to get the older son, the older son who
will not return, who will not come in: “For the Son of Man came to save
that which was lost” (Matt. 18:11), a lost sheep, a lost coin, a lost older
brother who will not come in and rejoice.

The Scribes and the Pharisees know very well that the older brother
represents them. They are the ones who can see other people’s sins with
such clarity but do not notice their own. They are the ones who obey every
law, every command, who keep the law with great strictness, but they will
not come in to the banquet when another has repented and come back into
the Kingdom. So our Lord, in the person of the father of this parable, goes
out to them. It is very important that we see that He goes out to everyone.
He is seeking and saving each and every one of us, even when we have this
callous indifference to the spiritual joys of other people. He is still coming
and seeking us, longing for us to return to the feast; He is longing for us to
repent and not to rely on our own good efforts, our confident assurance of
our own piety, church attendance, or whatever it might be.

So we have as the image of repentance the prodigal son, the son who
took his share of the inheritance and left the country and wasted it all. There
are three parts to his repentance that really stand out. The first thing it says
is that he came to himself. He had been running from himself. He was not
just running from his father or from the household; he was running from
himself. Notice that the older brother was also running from himself. He
was totally outside of himself, not able to be still enough to see what was
really going on in his inner life: the bitterness, the resentment that had
grown up in him, that was taking root and taking over his inner life because
of his attitude toward his younger brother. The older brother could not come
to himself; he could not face himself. The first thing that the younger
brother does in his repentance is stop running.

We too are on the run; we run in all different kinds of ways. We would
be mistaken to say, ‘Well, I haven not taken half the inheritance and run
away yet.” But we run to the refridgerator, or we run to the computer. We
run to busy-ness. We like to be busy because then we do not have to face
ourselves. All the while we are running, like the elder brother who was
running from himself in the midst of a normal, good, productive life in his
father’s household. He was running, keeping himself busy. He was busy
being obedient, busy with good things; all the while letting bitterness and
anger grow in him.

And so we have to take stock of our lives and ask ourselves, ‘Am I
running? What are my comfort activities that allow me to stay away from
really noticing what is going on inside of me? Where am I envious of other
people? Where am I letting bitterness grow in me? Where am I upset that
I haven’t been acknowledged for something that I did?’ There is no
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repentance without first stopping and coming to ourselves. When we offer
to God some image of ourselves, some shell, some ideal of ourselves, we
do not offer ourselves. We offer someone else, the person we wish we were,
but we do not offer ourselves. The Pharisees and the elder brother offered
someone other than themselves, and that is the one offering that God cannot
take. God cannot receive our offering unless we offer ourselves for who we
truly are— not pretending in any way to be different, not pretending in any
way to be good or pious or righteous— just who we are. So first we must
come to ourselves.

The second thing the younger son does is he remembers. He remembers
what life was like in his father’s house: “How many of my father’s hired
servants have bread enough and to spare, and I perish with hunger” (Lk.
15:17). God has placed in each and every one of us an awarness of Him. It
is His image that He created us in; it is the Kingdom of God that is within
us. But so often we search for change and transformation in our lives by
looking at all different kinds of things outside of us. We do this in different
ways: by re-doubling our efforts to go on a diet, to be in an excercise
program, to learn mindfulness techniques. We commit ourselves to reading
schedules, or becoming smarter, or learning this, or learning that. Insofar as
we are looking at things outside ourselves, we will never be able to
remember where we came from, what our true origin is. What the younger
son remembers is his source, his origin, to Whom he belongs. In the
hymnography of the Triodion season we sing: “By the waters of Babylon
we sat down and wept..” (Ps. 136:1). Isracl has been taken captive, they are
in Babylon, sitting by the streams of Babylon, and they are weeping. Why
are they weeping? The psalmist says: “when we remembered Zion” (Ibid.).
That is, ‘When we remembered our home.’

We do not belong in captivity. We do not belong eating with the pigs.
We do not belong out in the field in our father’s house letting bitterness
grow in our hearts. We do not belong in any sort of bondage whatsoever.
We belong in the freedom of our father’s house, in Sion, in the Kingdom of
God; and we come to experience this by simple memory, by looking inside.
Memories are inside of us. They are things we already have; they have been
planted in us. So we have to stop our running, and we have to look inside
for those memories. They may be tangible memories that we have, if we
grew up in the Church: a memory of the smell of incense, or a hierarchal
Liturgy when we were a little child, and how overwhelmingly amazing it
seemed. But in the end the memories will simply be this awarness that we
yearn to be completed by Christ, that we have within us this place that
yearns for Christ. St. Augustine says, “Our hearts are restless until they find
rest in You, O Lord.”
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So the first step is to stop running, and to come to ourselves. The
second is to look inside of ourselves for these memories, not memories of
our sins, but memories of the presence of God, of being created by Him, of
having His image imprinted on us, that “The Kingdom of God is within
you” (Lk. 17:21), says the Lord, that we have this yearning and longing to
be in His presence, to be back in paradise, to return to Sion. And then the
third is very simple ‘I have to go back. I have to go back to the Father and
tell Him my sins. I simply have to go to confession.’ It is really that simple:
‘I have to return and go to confession.” His words are very clear, he does
not justify himself; he has no excuses; he does not even say, ‘Oh, I was
young and impetuous, and foolish.” He does not make any excuses
whatsoever. He says, “I have sinned. Against heaven and before you, and
I am no longer worthy to be called your son. Make me like one of your
hired servants” (Lk. 15:18-19). It is hard to return to God. It is one thing to
come to ourselves; it is another thing to look inside; and it is a third thing
to come and openly confess, in the presence of God, before a priest, our
sins. This final step keeps us from deceiving ourselves; it keeps us from this
me-and-Jesus mentality. It keeps us from thinking, ‘I do not need anybody
else. I do not need the church.” Instead we are to come back and openly,
before another person, confess our sins without any explanation, without
any excuse, without blaming any other person.

So these three steps are the medicine. They were available to the elder
brother also, and they are available to each and every one of us. It is the
time in which we focus on this life of repentance, from now on. ®

PSS S SR S S SR SR S S SR

SUNDAY OF THE LAST JUDGMENT
Fr. John Konkle
(Homily given on the Sunday 19 February 2017)

When we meet someone we often ask them: ‘What do you do?’ and
they say, ‘I am an architect, or a teacher, or a doctor, or a nurse.” Sometimes
we ask young children: ‘“What do you want to be when you grow up?’ and
they say, ‘a fireman, or a policeman, or a doctor, or a lawyer.” There is a
certain kind of danger, of course, in thinking of our lives in terms of our
occupations. There are callings, especially in the monastic life, or the
priesthood, but there are also, I think, callings, not of occupations, but for
vocations in which God calls us to certain activities in our life. In the
Gospel reading for this day, there is a certain kind of answer to this
question, ‘what do you want to be when you grow up?’ For a little child, the
question, ‘what do you want to be,? if it really takes root starts shaping their
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lives. It is not just a dream, but affects what they read, what they study,
what colleges they attend, whether they go to graduate school; maybe what
sorts of friends they adopt, or how much time they spend in extracurricular
activities. When we have a goal to become a certain type of person, it starts
to shape our lives.

In this Gospel, however, we might, instead, pose these questions: ‘what
do you want to be at the Last Judgment Seat?” What do you want to be in
the final analysis of your life?” And the answer is pretty simple: ‘I want to
be a sheep. It does not matter if [ was a doctor, or a lawyer, or a nuclear
physicist, or an astronaut, or if I went to Mars. It does not matter if [ was a
bricklayer, or a stay-at-home mom, or a stay-at-home dad. I would rather
be a sheep than a goat at the final analysis, at the final Judgment.” If we
really reflected on this in a way in which a young child might reflect, on
what would be involved in being a doctor, or a lawyer, it will start to shape
our lives differently.

It is more like a vocation than an occupation, however, because it is
really a calling. We know, from our Lord’s words in the Gospel of St. John,
when He talks about being the Good Shepherd, He says, that the sheep are
those who hear His voice. He says: “I know My sheep and am known by
My own” (Jn. 10:14). He goes out before them: “... and the sheep hear his
voice; and he calls his own sheep by name and leads them out. And when
he brings out his own sheep, he goes before them, and the sheep follow him,
for they know his voice” (Jn. 10:3-4). So there is this calling, this voice that
is responded to; the fact that the sheep respond to that voice. If we want to
be a sheep, we learn to respond to that voice, and this Gospel, in a way, tells
us very specifically what that voice sounds like—as a metaphor of
course—but, nevertheless, what it sounds like.

What is it that the sheep and the goats have in common? In a way, the
passage emphasizes how they differ, but they still have something very
much in common. Both the sheep and the goats have lives that have ample
opportunity for acts of mercy. Both the sheep and the goats have many
people in their lives that are needy, hungry, thirsty, naked, sick, imprisoned,
or shut-ins. This is true for every single person. Every single one of us have
people in our lives that are weak and vunerable; and it turns out, in this
Gospel text, that is our Lord’s call, that is the sound of His voice. To change
the metaphor, when we see someone in need, someone who is thirsty, or
hungry, or shut-in, or weak in some way, that is our Lord calling us; that
is our Lord’s voice. Maybe we think when our Lord calls us He wants us to
be rich, or famous, or strong and powerful, or successful in some way in the
eyes of the world, but in this Gospel text it is very clear that His call comes
in the form of the weak and the broken, the destitute, and the downcast. The
difference, of course, between the sheep and the goats is how they respond
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to that call. It is exactly like what our Lord says in the Gospel of John, that
it is the sheep who will respond to His call; and His call comes in this rather
strange way by our world’s standards.

So, there is this common element for all of us: that we are exposed to
people of need. Sometimes we think that we need to go out and look for
them, but for example, many of us have aging parents, and our parents are
in need. They are getting weaker, more frail, mentally not as sharp; maybe
dimentia is creeping in. Sometimes, when we hear a Gospel text like this,
we do not think of the people closest in our lives. We do not think of our
ailing children, or our discouraged spouse. We do not think of the shut-ins
in our parish, or a co-worker who lost a job. We should think, first and
foremost, of those people that God has put in our lives, as close as they may
be. These are the people God asks us to respond to. Sure, it is a wonderful
thing to go to volunteer at a nursing home, to visit those in nursing homes,
to go to prisons, or to write a letter to people in prison; that is very helpful
and encouraging. There are many different things that we can do. [ would
not want to discourage any of those, but I simply want to emphasize and
focus on the fact that it is so easy for us not to notice that suffering people
are already right in our very presence.

I like to recall the words of Fr. Roman when he used to say, “why did
God give us this description of the Last Judgment? He gave it to us to show
us how easy it is to enter the Kingdom.” It is amazing! When we hear this
text, I think there is a certain sort of fear that comes over us; it is very
sobering. Look at the text. I do not have to be particularly smart, or wise,
or educated. I do not have to have a Ph.D to give somebody a cup of water,
to visit them in prison, to write a note to a shut-in. I do not have to be
particularly rich to do any of these things. I do not have to have any
particular virtues that are ‘virtues of the world.” I really do not have any
excuse. | have opportunity. Even in the parable of the Rich Man and
Lazarus, the Rich Man had opportunity. It is so easy. Why do we sometimes
find it so hard? I think, in a certain way the answer is quite simple: it is
because it costs us our whole life.

To be with the vunerable, to really be with them, not just to write a
check to an organization who helps them, (that might be a wonderful thing
to do too, but I do not think that is the sort of thing our Lord had in mind in
this parable); to be with the broken, the downcast, the vunerable requires us
to become that way ourselves. It requires us to get off our own thrones; to
get away from this ego that we have; this sense of self, this need to succeed
in worldly ways, and in a sense to descend, in the same way that our Lord
descended to us. Not to be over those who are so hurting, and so broken, but
to be with them. This text, of course, is so remeniscent of the Beatitude that
we sing in the Liturgy, “Blessed are the merciful, for they shall obtain
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mercy” (Matt. 5:7). It expresses that so perfectly and beautifully. Who are
the one’s who receive mercy from the Lord? The sheep—the ones who
themselves are merciful. We should not, however, think of this somehow
as a payback; that the sheep earned God’s mercy by themselves being
merciful; that the sheep deserve mercy. That would make no sense at all,
because you do not deserve mercy, it is something you get in spite of the
fact that you do not deserve it. The words, “blessed are the merciful, for
they shall obtain mercy,” reveal something to us about these people who are
recipients of God’s mercy. It might well be expressed in the words of our
Lord, also in the Sermon on the Mount: “Be merciful, just as your Father
also is merciful” (Lk. 6:36). He is the One Who lets the rain fall on the
righteous and the unrighteous, and lets the sun shine on the righteous and
the unrighteous (Matt 5:45); Who loves those who hate Him; Who treats
everyone with this outpouring of love. To be merciful, as our Father in
Heaven is merciful, is to have come to a place in life where we ourselves
become the living vessels of the Living God; where God’s mercy is the
mercy that has so infused our lives, that we ourselves become expressions
of that mercy in the world; that we have so fully set aside our longing for
earthly goals, for worldly achievments that will perish at the Second
Coming, and have traded all of these for the things that will abide forever:
those characteristics that adorn the inner soul, so that our Lord Himself will
take residence there. Not the virtues that the world offers us, but the virtues
that are produced by the in-dwelling of the Holy Spirit.

In summary we can say, in answer to these questions, what does it mean
to be a sheep? What does it mean to long for this as our vocation; to
respond to this call that our Lord gives us in these, maybe less obvious
ways? it means to become deified; to be as our Father is in Heaven; to be
so completely infused with His presence that we live a divine life. Not the
life of a physician, or the life of a teacher, or a lawyer, but the life of the
Son of God. A sheep is one who has so completely responded to that call
that he has been transformed by it through these simple acts of mercy in the
different, little events in our lives. When we set aside our own plans, our
own goals, our own aspirations, our own schedule saying, ‘I do not have
time for this person,’ to set all that aside and let God interrupt us, we set
aside the excuses. When this becomes a pattern in our life, when we
respond to that call, that call starts to change us, so that the Living God
more and more fully inhabits every corner of our life. So that it is not our
mercy, but His mercy that is being given to these people that He has placed
in our lives. It is not about the works we do, but about our lives with Christ;
this is the one thing that we are called for as human beings. ®
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Duminica VaAMESULUI S1 A FARISEULUI
Pr. John Konkle
(Duminica 5 Februarie 2017)

Incepem astizi ceea ce numim in Biserica, Triodul. In aceasti perioada
de trei sdptamani incepem sa ne pregatim pentru Postul Mare, care la randul
lui este pregatirea noastrd pentru Sfintele Pasti. Citirile din Sfanta Scriptura,
care ne sunt cunoscute, sunt profund ascutite indicand directia in care trebue
sa ne indreptam spre marea sarbatoare a Sfintelor Pasti.

in Evanghelia ‘“Vamesului si a Fariseului, s observam in primul rand
cum se incheie aceasta parabolda. Vamesul “... s’a coborat mai indreptat la
casa sa decat acela” (Luca 18:14). Intr’un alt context, acest cuvant indreptat
are ca sens a fi indreptdtit. Aceastd parabold ni se adreseaza noud si cum
poate o persoand sd devind ‘indreptatitd.” Desi nu face parte din Evanghelia
de azi, Domnul nostru lisus a indreptat aceasta parabold “Caétre unii care se
credeau ca sunt drepti si priveau cu dispret pe ceilalti...” (Luca 18:9). Asa
dar aceastd parabolad se referd la sursa de unde ne provine ‘justificarea.’
Provine ea de la noi insine sau de la Hristos? Este clar deci ca atunci cand
s’a spus ca acest om “ s’a coborat mai indreptat la casa sa,” nu a fost el
sursa acestei justificari, ci, dupa cum se canta in timpul Craciunului, Soarele
Dreptatii a fost Cel care s’a saladsluit in el.

Motivul pentru care omul existd in aceastd lume, motivul pentru care
noi existadm, este ca Soarele Dreptatii sa locuiasca in noi. Se poate spune
deci ca acest om s’a intors la casa sa transformat intr’un adevarat om,
devenit ceea ce un om adevarat trebue sa fie, devenit pentru ce a fost creat.
El a fost transformat in a fi recipientul care sd contind Soarele Dreptatii,
pentruca stralucirea pe care el o emana era Lumina a cdrei sursd nu era el.
Sursa era ceea ce Sf. loan descrie ca: “...Dumnezeu este Lumina §i nici un
intuneric nu este intru E1” (1loan 1:5).

Analizand acesta parabolad sd ne gandim care este scopul? Vom deveni
noi oare oameni adeviarati? Vom deveni noi oare pentru ceea ce am fost
creati? Vase pentru Soarele Dreptatii? Aceastd lumina interioard care este
pusi in noi este Hristos Insusi. Crestinismul este perceput in lume in general
ca fiind sumbru si batdndu-te pe piept strigi ‘Vai, vai mie!” Acest lucru este
insa prost inteles pentruca tinta acestei parabole este deznoddmantul ei,
incotro ne indreptam, pentru ce am fost noi creati? Tinta este sd devenim
indumnezeiti, ca Hristos, Soarele Dreptatii, sa vina sa se salagluiasca in noi.
El este acela care ne curata sufletele.

Evanghelia incepe astfel: “Doi oameni s’au suit la templu, ca sa se
roage...” (Luca 18:10). Este clar ca este vorba aici de rugaciune; cum ne
rugadm, mai ales in timpul postului cand trebue sa ne rugdm mai intens. Dar
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inainte de aceasta parabola, lisus a spus o altd parabolad despre rugéciune,
aceea a ‘Vaduvei si a Judecatorului cel Nedrept’, tocmai ca sd ilustreze ca
trebue sd ne rugdm mereu §i sd nu ne dezndddjduim. Prin aceasta Biserica
ne aminteste $i ne indruma cum sd ne rugdm, mai ales in perioadele
postului. Existd aici un pericol: Fariseul se duce la Templu si spune: “
Dumnezeule {ti multumesc ci nu sunt ca ceilalti oameni” (Luca 18:11). In
cazul nostru, pericolul este de a spune: ‘Doamne Iti multumesc cd nu sunt
ca Fariseul;” acesta este adevaratul pericol. Si spunem acest lucru tot timpul:
‘Slavd Domnului ca eu nu sunt ca Democratii, ca Republicanii,” sau ca
oricine alt cineva de care vrem sa ne distantam.

Fariseul continud apoi sd enumere pacatele grave pe care el nu le-a
comis gi sa spund ce a facut in schimb: a dat zeciuiala si a postit. Ceea ce
spune el este cd a tinut postul. Asta este ce spunem si noi. (Uneori spunem
chiar ca nu tinem postul pentrucd nu este important, este doar ‘mancare’).
Cu alte cuvinte, ne evaluim la fel ca si Fariseul. In contrast cu Fariseul este
atitudinea Vamesului care vine si se roage, dar sta departe, ne-indréznind
sa intre mai departe in Templu. El sta departe, cu privirea in pdméant, semn
de umilintd, si spune in sinea lui: “...Dumnezeule, fi milostiv mie,
pacatosul” (Luca 18:13).

In acesta serie de trei Evangheli din perioada Triodului sunt
exemplificate trei perechi de oameni: Vamesul si Fariseul, Fiul Risipitor si
Fratele mai Mare si Oile si Caprele din parabola ‘Pastorului cel Bun.” Dar
in fiecare din aceste parabole mai este o persoand: Dumnezeu care justifica
pe Vames, Parintele care primeste inapoi pe Fiul Risipitor si in final, Insusi
Hristos, Judecatorul, care desparte Caprele de Oi. Ceea ce este interesant
relativ la aceste trei perechi este dualitatea care exista in viata noastra si pe
care ne sunt exemplificate, prin caracteristicile asociate cu fiecare din ele.
Fariseul, Fratele mai Mare si Caprele au o caracteristicd comund—aceea de
a nu 1si vedea propriile pacate. Toti sunt total orbi la pacatele lor, dar vad
foarte clar pédcatele altora. O altd caracteristica in prima Eveanghelie este
aceea a Fariseului care vede foate clar propriile lui fapte bune, dar nu si pe
cele ale celor din jur. El nu pare sa bage in seama ca Vamesul este prezent
si se roagd cu umilinta. El vede numai ca este un vames si un pacatos. Este
clar ca trebue sda facem ce face Fariseul—sd postim, si dam
zeciuiala—trebue sd posedam virtutile lui, dar nu asa cum le poseda el.
Fariseul nu isi vede decat partile bune, dar nu le vede si in ceilalti. El vede
defectele altora dar nu si pe ale lui. Acelasi lucru se Intampla si cu fratele
mai mare al Fiului Risipitor; El a spus tatdlui sdu: “... [atd de atatia ani 1ti
slujesc si niciodatd nu am célcat porunca ta...” (Luca 15:29), dar nu vede
umilinta cu care fratele sdu s’a Intors. Cu Oile si Caprele este acelasi lucru.
Caprele nu au fost in stare sa vada cat de indiferente au fost cu cei flamanzi,
cei insetati, cei din Inchisori; nu au putut sa isi vada propriile lor pacate.
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Pe de alta parte, Vamesul, Fiul Risipitor si Oile sunt orbi la propria lor
bunatate. Cand Oilor 1i se spune: “Caci flamand am fost si Mi-ati dat sa
mananc; insetat am fost si Mi-ati dat sd beau; strdin am fost $i M-ati primit”
(Mat. 25:35). Iar ei au raspuns: “... Doamne, cand Te-am vazut flimand si
Te-am hranit? Sau insetat si Ti-am dat sd bei?...” (Mat. 25:37), pentruca
sunt orbi la propria lor bunitate. Fiul Risipitor, cdnd este cu porcii 1si
amintegte de bunatatea tatalui sau, cat de bine era in casa tatalui sau, un loc
binecuvantat si de bucurie. El a putut vedea bunatatea in altii, dar in el
numai pacatele.

Acestea sunt caracteristicile celor doud tipuri de oameni cu care trebue
sd ne examindm. Vedem péacatele noastre, dar nu si ale altora? Suntem orbi
la faptele noastre bune dar le recunoastem in altii? Este un lucru minunat sa
putem vedea in ceilalti bunétatea, generozitatea, bucuria. Acestea sunt cele
doua curente paralele comune celor trei saptamani ale Triodului. Si suntem
continu trasi intr’o directie sau alta, si chemarea noastra este de a urma
drumul Vamesului, a Fiului Risipitor si a Oilor. Este drumul care ni se
descopera azi, contrastul dintre smerenie §i mandrie. Smerenia inseamna
increderea in altcineva pentru a fi indreptati. Mandria inseamna increderea
in noi insine pentru indreptare. In fiecare din aceste Evanghelii vom vedea
desfasurarea acestei dualitati, un mod diferit de a ni se explica aceste duble
optiuni.

Ca 1incheiere doresc sd spun ca noi percepem aceastd notiune de
smerenie intr’un mod negativ, adicd credem ca Dumnezeu vrea ca noi sa
fim smeriti, vrea ca noi sa spunem ‘miluieste-ma pe mine pacéatosul,” vrea
ca sd ne umilim; cd El nu ne va transforma pana cand nu ne doboram pe noi
insine, iar El ne va ridica numai dupi ce suntem infranti. in realitate, aceasta
chemare pentru o viatd de smerenie este de fapt chemarea catre o viata in
Dumnezeu. lisus a venit in lume s ne arate cine este Dumnezeu si ne-a
aratat acest lucru prin smerenia Lui: “Dupa cum si Fiul Omului nu a venit
si I se slujeascd, ci ca sa slujeasca El si si Isi dea sufletul riscumparare
pentru multi” (Mat. 20:28). Tot ceea ce a facut in viata Lui pamanteasca a
fost in folosul altora; Intruparea insisi este o mare condescendentd, o mare
bundvointa. Pentru a veni in lume si a fi cu noi, E1 S’a golit pe Sine dupa
cum le spune Sf. Pavel Filipenilor. S’a golit pe Sine ca sa poata face loc
naturii noastre umane pe care a primit-o de la Sfanta Fecioara, si este intr’o
stare de smerenie continua, pana la moartea pe Cruce: “S’a desertat pe Sine,
chip de rob ludnd, faicandu-Se asemenea oamneilor, si la infatisare aflandu-
Se ca un om. S’a smerit pe Sine, ascultator facindu-Se pana la moarte, §i
inca moarte pe cruce” (Fil. 2:7-8).

Atunci cand Domnul ne da o parabold ca aceasta ne arata ca viata smerita
este viata Tn Dumnezeu, este viata care depinde de altcineva. Acest lucru
este minunat ilustrat in credinta noastrda in Sfanta Treime. Noi credem
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intr’un Dumnezeu in Treime. Treimea are o interdependentd a unuia pentru
celalat, o dragoste dependentd a unuia pentru celdlalt, un sacrificiu si o
déruire a unuia pentru celalalt. Aceste calitati trebue sd se manifeste si in
viata noastrd. Aceasta este viata in Dumnezeu: a nu ne baza pe noi insine,
a nu trdi pentru noi ingine, ci a ne darui altora. Aceasta nu este o viata pe
care noi o putem genera, deci incepem prin a spune: ‘Doamne, eu nu pot
asta singur. Fara Tine nu pot face nimic, ai mild de mine. Vino si curata
sufletul meu, vino si Te salasluieste in mine. Lupta-te Tu pentru mine.’
Acesta este drumul smereniei. Astfel, la timpul potrivit, vom fi 1naltati:
“Fiindca oricine se Tnaltd pe sine se va smeri, iar cel ce se smereste pe sine
se va 1nalta” (Luca 18:14). Asta se intimplad deoarece a se inalta pe sine nu
apartine omului. Deaceea, fiind smeriti, Dumnezeu ne inalta, nu pentru noi
ingine, sau pentru gloria noastra, ci ca fiind parte a comuniunii cu
Dumnezeu in care Fiul lui Dumnezeu silasluieste ca Trup al lui Hristos.

Aceasta chemare la smerenie nu este o exceptie la cine este Dumnezeu
ci o chemare la viata si prezenta Lui, la modul in care Dumnezeu existad de
totdeauna. Este drumul Crucii pe care este rastignit Mielul cel injunghiat de
la intemeierea lumii. (Apoc. 13:8)

In perioada de pregitire pentru Marele Post, cat si pe tot timpul
postului, sd ne rugdm cu smerenie, rugaciunile noastre sa fie simple si sa
rugdm pe Dumnezeu si ne arate noud insine pacatele noastre. Pe durata
postului vom repeta de nenumarate ori rugaciunea Sf. Efrem; s ne amintim
cum se incheie aceastd rugiciune: “’Asa Doamne, Imparate, daruieste-mi
sa-mi vad greselile mele si sa nu osandesc pe fratele meu,” si astfel sa
petrecem postul cu rugaciune si fara sa dam atentie la pacatele celor din
jur.m

PSSl S SR SR S SR SR S S SR

Duminica FiuLul RisipiTor
Pr. John Konkle
(Duminica 12 Februarie 2017)

“Trebue insa sd ne veselim si sa ne bucuram, céaci fratele tau acesta mort
era si a Inviat, pierdut era si s’a aflat” (Luca 15:32). Este greu de imaginat
cum fratele mai mare nu a fost bucuros sa isi revada fratele mai mic, dar
intr’un fel 1i stim conditia. Una dintre tragediile conditiei umane este
inabilitatea de a ne bucura de sucesul altor persoane. Cand ceva bun se
intdmpld unei persoane—fie cd meritd sau nu—ne comparadm cu acea
persoanad, chiar si pentru lucruri din domeniul secular. Avem un fel de
gelozie pentru ceea ce au altii: o casd mai mare, un servici mai bun, o
avansare; un cuplu care are copii iar noi nu putem avea, poate un prieten
care s’a cdsatorit, si noi desi am vrea, nu suntem casatoriti. Vazand alte
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persoane care reusesc 1n viatd ne este greu sa ne bucurdm cu ei; vrem sa
avem ce au ei. Ne simtim torturati sufleteste din cauza acestei comparatii de
care nu ne putem lepada ca sd ne putem bucura in reusita lor. Mai mult, cea mai
perfida formd de gelozie este in contextul Bisericii, in contextul vieti noastre
spirituale, cum este cazul in Evanghelia de azi. Daca vizitam o altd parohie o
comparam cu a noastrd, comparam preotul nostru cu un altul, compardm o
jurisdictie cu o alta, si diferitele practici in Biserica. Judecdm pe cei care vin sd ia
Sfanta Cuminecatura. Daca cineva este hirotonit preot, vrem si noi sd fim preot; sau
vrem sa fim directorul de cor la fel ca si altcineva. Nu putem fi liberi cu adevarat
sd ne bucuram de ceea ce Dumnezeu a dat altcuiva.

Fiul mai mare din parabola de azi este cu totul incarcerat, este sclav
acestui fel de viatd. Asa cum am vazut in parabola ‘Vamesului si a
Fariseului,’ fiul cel mai mare vede foarte clar pacatele fratelui sdu mai mic,
dar nu vede si pacatele lui, fatd de care este cu totul orb. Dar pe de altd parte
vede foarte bine partile lui bune; el ii spune tatdlui sau: “... Iata de atatia ani
iti slujesc si niciodatd nu am calcat porunca ta...” (Luca 15:29). El nu vede
nimic bun in fratele sdu, nici macar smerenia §i pocdinta cu care el s’a
intors.

Aceasta parabola a ‘Fiului Risipitor’este din capitolul 15 al Evangheliei
de la Luca. Capitol incepe cu o introducere la trei parabole: vamesii si
pacitosii veneau la lisus, iar cirturarii si fariseii se plangeau ci lisus Isi
petrece timpul cu ei. Dar lisus spune: “...Fiul Omului a venit sa caute pe cel
pierdut” (Matei 18:11), apoi spune trei parabole: prima este despre pastorul
care are o sutd de oi si pierde una din ele. Atunci lasd pe cele 99 si merge
sd gaseasca pe cea pierdutd. A doua este despre o femeie care are sapte
monezi de aur si pierde una din ele; opreste tot si cautd moneda pand o
gaseste. lisus spune ca in ambele cazuri, cand obiectul a fost gasit, cei in
cauza 1si invita toti prietenii pentru a sarbatori evenimentul: ‘am gasit ceea
ce am pierdut’. In Evanghelia de azi, aflim ca tatil se duce in cautarea
fiului, dar fiul deja este pe drumul de intoarcere. Tatdl se duce apoi sa
cheme pe fiul cel mare, dar acesta refuza si vina, sa fie parte. Fiul Omului
a venit pentru cei pierduti—o oaie, o moneda de aur, un fiu care nu vrea sa
ia parte la aceasta bucurie.

Carturarii si Fariseii stiu prea bine ca fiul cel mare 1i reprezintd pe ei.
Ei sunt aceia care vad cu claritate defectele celorlalti dar nu si pe ale lor. Ei
sunt aceia care observa legea cu strictete, dar nu vin sd se bucure atunci
cand cineva se pociieste si se intoarce in Imparitia lui Dumnezeu. Astfel,
Domnul nostru lisus Hristos, in persoana tatdlui din parabola aceasta, se
duce la ei. Este important sa realizam ca El se duce la fiecare, cautand sa ne
mantuiasca pe fiecare, chiar si atunci cand avem aceastd incapatanata
indiferenta pentru bucuria spirituald a altor persoane. El continud sa ne
caute, dorind sd ne intoarcem si sa participdm la banchet; continua sa
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doreascd pocdinta noastra si sd nu ne bazam pe propriile noastre eforturi, sa
nu fim atat de siguri de smerenia noastra, de participarea in biserica, sau de
orice altceva.

Avem deci ca imagine a pocdintei Fiul Risipitor, fiul care gi-a luat
partea de mostenire, a plecat i a risipit-o toatd. Trei aspecte ale acestei
pocainte sunt semnificative. Primul lucru este ca si-a venit in sine, si-a dat
seama ca de fapt nu fugea de la tatdt sdu, sau de la casa sa, ci fugea de el
insusi. Fratele cel mare, fugea si el de el insusi, era total orientat cétre
exterior, incapabil sd vada ce se intampla in sufletul lui, sa vada mania care
exista in sufletul lui, care prinsese raddacini §i care pusese stapanire pe
sufletul lui datotita atitudinii pe care o avea fata de fratele mai mic. Fratele
mai mare nu isi dadea seama, nu putea sd accepte ceea ce se intampla cu el.
Primul pas pe care fiul cel mic l-a facut pe drumul pocaintei a fost s nu mai
alerge, sd nu se mai ascunda de el insusi.

Noi toti ne ascundem de ceva. Este gresit sd spunem: ‘eu nu mi-am luat
mostenirea si nu am plecat incd,” dar in schimb alergam la frigider, la
computer, alergadm la situatii care ne tin ocupati ca s nu avem ocazia sa ne
examinam pe noi, sd ne vedem pe noi ingine. Fugim si ne ascundem la fel
ca si fratele mai mare care de fapt ducea o viatd normala si productiva in
casa parintelui sau. Se {inea ocupat fiind ascultdtor si muncitor, in timp ce
amadraciunea si mania cresteau in sufletul lui.

Trebue deci sd ne analizam viata si sa ne intrebam: ‘Oare ma ascund de
mine nsumi? Care sunt activitdtile care Imi dau posibilitrea de a nu da
atentie la ce se petrece in sufletul meu? De ce sunt gelos pe alti oameni? De
ce creste mania in sufletul meu? Pocdinta nu poate avea loc Tnainte de a ne
‘veni in fire’ si de a ne da seama ce se intapla in sufletul nostru. Atunci cand
ne prezentam in fata lui Dumnezeu cu o imagine a noastra idealizatd, o
carapace goald, nu ne oferim lui Dumnezeu, ci oferim pe altcineva, oferim
persoana care am dori sd fim, dar nu pe noi ingine. Fariseul si fratele mai
mare nu s’au oferit pe ei, ci pe altcineva si acest lucru Dumnezeu nu
primeste. Dumnezeu nu ne primeste decat daca ne oferim pe noi ingine, cine
suntem noi cu adevarat. Deci in primul rand trebue sa vedem cine suntem.

in al doilea rand, fiul risipitor isi aduce aminte de cum era viata in casa
parintelui sdu: “Cati argati ai tatdlui meu sunt indestulati de paine, iar eu
pier aici de foame!” (Luca 15:17). Dumnezeu ne-a inzestrat pe toti cu
intuitia despre existenta Lui. Noi am fost creati dupd asemanarea Lui;
Imparatia lui Dumnezeu este in noi, dar de cele mai multe ori ciutim o
schimbare undeva 1n afara noastra. Si facem acest lucru in diferite feluri: ne
dublam efortul de a face regim alimentar, de a participa intr’un program de
exercitii fizice, de a invata lucruri tehnice, de a acumula cunostinte de un
fel sau altul. Atata vreme cat vom cauta la lucruri in exterior nu vom sti
niciodatad cine suntem s§i care este adevarata noastrd provenientd. Ceea ce
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fiul cel mic si-a amintit este sursa de unde provenea, sursa de care apartinea.
in imnografia Triodului cAntim; “La rdul Babilonului, acolo am sezut si am
plans, cand ne-am adus aminte de Sion” (Ps. 136:1). Isracl a fost luat
prizonier, sunt cu totii in Babilon si lacrimeaza. De ce? ‘Cand ne-am adus
aminte de Sion’ spune psalmistul; Cand ne aducem aminte de casa noastra.

Noi nu am fost creati a fi prizonieri. Nu am fost creati pentru a manca
cu porcii, nu am fost creati pentru a lucra in casa parintelui nostru lasand
amaraciunea sa ne creasca in suflet. Nu am fost creati pentru nici un fel de
prizonierat. Am fost creati pentru a fi liberi in casa Tatalui nostru, in Sion,
in Imparatia lui Dumnezeu; iar acest lucru il realizim numai daci ne
examinam interior. Toate amintirile sunt in noi; sunt lucruri pe care deja le
poseddm; au fost plantate in sufletul nostru. Trebue deci sa ne oprim din
fugd si sd ne uitdm in interior. Poate fi vorba de amintiri palpabile, cum ar
fi miros de tdimadie sau o Litughie arhiereasca pentru cei care au crescut in
Bisericd. In analiza finala aceste amintiri sunt realizarea ci avem nevoie, ci
dorim sd fim desdvarsiti intru Hristos, ca existd In noi aceastd chemare
pentru Hristos. Fericitul Augustin spune: ‘Inima mea nu se linisteste pana
cand nu se odihneste in Tine.’

Deci primul lucru este sa ne oprim din fuga si s ne venim in sine. Al
doilea este sd ne cercetdm si sa descoperim amintirile, nu cele de pacat, ci
cele despre prezenta lui, Dumnezeu, Cel care ne-a creat, a imaginii Lui care
este impirimata in sufletul nostru, “Caici, iata, fmpéré‘;ia lui Dumnezeu este
inlauntrul vostru” (Luca 17:21) spune Domnul. Noi avem aceasta chemare,
acest dor de a fi in prezenta lui Dumnezeu, de a fi din nou in paradis, in
Sion. Iar al treilea lucru este deasemenea foarte simplu: Trebue sa ne
intoarcem la Tatdl si s ne marturisim pacatele. Trebue sd mergem la
spovedanie. Cuvintele Fiului Risipitor sunt foarte simple, fara explicatii,
fara justificare, fara scuze. El spune doar: “Tata, am gresit la cer si inaintea
Ta; nu mai sunt vrednic s ma numesc fiul tdu, Fa-ma ca pe unul din argatii
tai” (Luca 15:18-19).

Intoarcerea la Dumnezeu este grea. Una este si iti vi in fire si alta este
sd te cercetezi pe sine. In plus este greu si te marturisesti deschis lui
Dumnezeu, in prezenta unui preot; Dar numai acest pas este ceea ce ne
poate feri sa ne pacalim pe noi ingine, ne poate feri de mentalitatea ‘Intre
mine §i lisus,” de a gandi ca nu avem nevoie de nimeni altcineva, cd nu
avem nevoie de Bisericad. Trebue sd venim si sa ne marturisim deschis
pacatele unei alte persoane—preotului—fara explicatii, fara scuze, fara a da
vina pe altcineva.

Acestea sunt cele trei trepte, acestea sunt medicamentul. Ele sunt la
indemana fratelui mai mare, i sunt la indeméana noastra a tuturor. ®

PSS S SR S S S SR R S SR
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DuminicA INFRICOSATOAREI JUDECATI
Pr. John Konkle
(Duminica 19 Februarie 2017)

De multe ori cand intalnim pe cineva intrebam: ‘Cu ce te ocupi?’ iar
raspunsul este “sunt arhitect, sau doctor, sau profesor, sau orice altceva.’
Uneori daca intrebam pe copii ce vor sd fie cand ajung la maturitate,
raspunsul este ‘doctor, Invatitor, avocat, sau altceva.” Este un oarecare
pericol cand consideram viata noastra in termenii profesiei pe care o avem.
Existd chemari, ca de exemplu in monahism, in preotie, dar sunt i chemari
care nu sunt legate de o profesie oarecare, ci sunt vocatii, chemari de la
Dumnezeu pentru anumite activitati. Pentru copii §i tinerii care doresc sa
urmeze o carierd sau un anumit drum in viata, este important cum se
pregatesc, ce studiaza, ce citesc, ce colegiu urmeaza. O datd ce avem o tinta,
asta ne formeaza viata.

In Evanghelia de azi gidsim un rispuns la aceste intrebari. Oare ce
vreau sd fiu cand voi ajunge la Dreapta Judecata? Ce vreau sd fiu la sfarsitul
vietii? Raspunsul este foarte simplu: vreau sa fiu o oaie. Nu conteaza ca am
fost doctor, fizician sau avocat; nu conteaza cd am fost zidar sau casnica sau
orice altceva. Prefer, la Judecata de Apoi, sd fiu o oaie §i nu o capra.
Aceasta este mai mult o vocatie decat o profesie pentrucd este de fapt o
chemare. in Evanghelia Sf. Ioan, ni se vorbeste despre ‘Pastorul cel Bun’,
de care oile asculta pentruca ii cunosc glasul: “Eu sunt pastorul cel bun si
cunosc pe ale Mele si ale Mele ma cunosc pe Mine” (loan 10:14), iar
“”_..oile asculta de glasul lui si oile sale le cheama pe nume si le mana afara.
Si cand le scoate afard pe toate ale sale, merge inaintea lor, si oile merg
dupé el, caci cunosc glasul lui” (Ioan 10:3-4). Deci aceastd chemare, aceasta
voce la care raspundem, este vocea la care raspund oile. Daca vrem sa fim
0 oaie trebue sa ne obisnuim sd raspundem la vocea care ne cheama. Si
aceastd Evanghelie ne spune, in mod metaforic desigur, care este vocea
aceasta.

Cu toate ca textul Evangheliei accentueaza diferentele dintre oi si capre,
ele totusi au ceva In comun? Atat oile cat si caprele au nenumadrate
oportunitati pentru a face acte de caritate. Si unele si altele au multe
persoane nevoiage in viata lor care sunt poate flimande, insetate, bolnave,
incarcerate, sau imobilizate. Acest lucru este valabil pentru fiecare dintre
noi. Fiecare dintre noi are cunostiintd de cineva care este slab si vulnerabil,
sivocea despre care vorbeste Evanghelia este tocmai vocea care ne cheama;
este sunetul vocii Lui. Cand avem cunostiintd de cineva care este flimand,
sau imobilizat, sau bolnav, este vocea Domnului care ne cheama. Gandim
poate ca Dumnezeu ne cheama sa fim milionari, puternici, s avem succes.
Textul Evangheliei este cu totul opus; vocea Domnului vine in forma celui
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sarac, destitut, bolnav, dispretuit. lar diferenta dintre capre si oi este,
desigur, cum raspunde fiecare la aceastd chemare. Este exact ce Dumnezeu
ne spune in Evanghelia Sf. loan, ca oile sunt cele care raspund la chemarea
Lui.

Exista, deci, acest element comun tuturor, toti venim in contact cu
persoane care au nevoie de ajutor. De multe ori credem ca trebue sa cautam
si sd descoperim persoane care au nevoie de ajutor si trecem cu vederea pe
cei care sunt chiar sub ochii nostri: un parinte bolnav, un coleg care si-a
pierdut serviciul, un copil suferind, persoane apropiate, toti cei pe care
Dumnezeu I-a pus in viata noastrd. Acestea sunt persoanele pentru care
Dumnezeu ne cere sa le dam atentie. Desigur este foarte frumos sa mergem
la casele de batrani, la Inchisori, sda scrim scrisori celor din inchisori; este
frumos si de ajutor. Ceea ce trebue subliniat insd este cd suferinta este sub
ochii nostri, sunt oameni care au nevoie de ajutor drept langé noi.

Imi amintesc de cuvintele Parintelui Roman cand spunea: ‘De ce ne-a
dat Dumnezeu aceastd descriere a ‘Infricosatoarei Judecati?’ Ne-a dat-o ca
sd ne arate cit este de usor a intra in Imparatia lui Dumnezeu.” Citind textul
ne dam seama ca nu trebue sd fim nici foarte inteligenti, nici sd avem
doctorate, nici sa fim bogati ca sa dim cuiva un pahar cu apa, o vorba buna,
sd scrim o notd cuiva in inchisoare. Nu avem absolut nici o scuza. Chiar si
in parabola ‘Bogatului nemilostiv i Saracul Lazar’, bogatul nu avea nici o
scuza. Este foarte usor; de ce oare uneori ni se pare atat de greu? Raspunsul
este simplu: pentruca ne costa intreaga viata.

A fi cu adevarat alaturi de cei vulnerabili, nu numai a scrie un cec unei
organizatii caritabile, ci a participa efectiv la viata cuiva care este dispretuit,
sau sdrac, trebue sd devenim si noi la fel. Trebue sd ne dam jos de pe
piedestal, sd ne lepddam de mandria pe care o avem, de a avea succes In
societate, trebue, intr’un fel, s ne coboram in acelasi fel in care Domnul
S’a coborat la noi. Nu sa fim deasupra celor care sufera, ci sa fim alaturi
de ei. Acest text ne aminteste de Fericiri: “Fericiti cei milostivi, ca aceia se
vor milui” (Matei 5:7). La fel si in ‘Predica de pe Munte:” “Fiti milostivi
precum si Tatdl vostru este milostiv”’ (Luca 6:36). “El face sa rasara soarele
peste cei rdi §i peste cei buni §i trimete ploaie peste cei drepti si cei
nedrepti” (Matei 5:45). El este cel care iubeste pe cei ce Il urdsc, Cel care
Isi revarsa dragostea peste toti. Pentru a fi milostivi precum este Tatil
nostru din Ceruri, trebue sd ajungem la un punct in viatd unde noi insine
devenim vase ale Dumnezeului Celui Viu; la punctul la care mila lui
Dumnezeu atat de mult a patruns in inimile noastre incat devenim si noi
expresi ale acelei milostiviri in lume; la punctul la care am lasat de o parte
dorinta pentru lucrurile lumesti—care la Dreapta Judecata vor pieri— si sa
le inlocuim cu cele care dainuiesc pentru totdeauna: acele trasaturi care
infrumuseteaza sufletul astfel ca Dumnezeu sa locuiasca in el. Nu virtuti pe

25



care lumea le ofera, ci acele virtuti generate de Duhul Sfant salagluit in
sufletul nostru.

In sumar, ca rispuns la intrebarea: ‘ce inseamni a fi o capri sau o
oaie,?’ Ce inseamnd sa raspunzi la chemarea acestei vocatii,? Raspunsul
este: Inseamni a deveni indumnezeit; a fi atat de impregnat de prezenta lui
Dumnezeu incat traim o viata sfanta. Nu viata unui fizician, a unui profesor,
a unui avocat, ci viata Fiului lui Dumnezeu. Oaia este aceea care a raspuns
chemarii Fiului lui Dumnezeu atat de total incat a fost transformata de ea,
prin simple fapte de milostenie; lasand de o parte planuri si aspiratii, 14sand
totul de o parte si lasdnd pe Dumnezeu sa ne intrerupa, lasam in felul acesta
de-o parte scuzele: ‘nu am timp pentru persoana asta.” Cand acest lucru
devine parte din viata noastrd, acea chemare a lui Dumnezeu incepe sa ne
transforme §i prezenta Lui ocupad mai mult si mai mult fiecare coltisor al
existentei noastre. Sinu este mila noastra ci mila Domnului daruita celor pe
care [-a pus in viata noastra. Omul a fost creat pentru un singur motiv, acela
de a fi vase ale Dumnezeului celui Viu. =

FE OO B R R OB R

SECOND YEAR MEMORIAL FOR
FATHER ROMAN
SATURDAY APRIL 29,2017
Liturgy starting at 9:00 am

SPRING WORK DAY
MAY 20,2017
Liturgy starting at 8:00 AM
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MONASTERY NEWS

Since the iconography in our church is now completed, and the church is
fully functional, with God’s help and your support we hope to replace the
old chapel with a new building that will have a spacious conference room,
a smaller chapel attached to it and a more spacious baking area in the
basement. However, before we can undertake a large project like this we
had to build a small storage and workshop building that will store building
materials and furniture and also be used as a workshop.

Those of you who have been at the monastery in the past few months
have noticed the construction of this building next to the old silo. With
God’s help and your prayers we hope to finish the work by the end of
Spring.

¥ VO P PR O R R R RO R

One other major project that we have been working on for almost a year
is the installation in the church of a recording and streaming system that
will allow us to transmit via You Tube the Sunday Liturgies as well as some
of the major Feast Days. We ask for your prayers and support for the
completion of this project in the very near future, so those who are far off
or unable to travel can still listen to some of the services.

ECLETLELLTLES
This year is the 30" anniversary of the monastery and we will mark this

celebration at the Feast of the Dormition on 15 August. Details will be
forthcoming and they will also pe posted on our website.
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HOLY WEEK / PASCHA/BRIGHT WEEK
SCHEDULE OF SERVICES -2017
Sat., April 8: Lazarus Saturday
Holy Liturgy of St. John Chrysostom— 9:00am
Vigil — 6:00 pm
Sun., April 9: Palm Sunday: Holy Liturgy of St. John Chrysostom — 10:00am
Bridegroom Matins — 7:00 pm

Holy Week
Mon., April 10: Presanctified Holy Liturgy — app. 9:30 am

Bridegroom Matins — 7:00 pm
Tues., April 11: Presanctified Holy Liturgy — app. 9:30 am
Bridegroom Matins — 7:00 pm
Wed., April 12: Presanctified Holy Liturgy — app. 9:30 am
Holy Unction — 2:00 pm
Bridegroom Matins — 7:00 pm
Thurs., April: Typica, Vesperal Liturgy of St. Basil — 9:00 am
Matins with Passion Gospel — 7:00 pm
Fri., April 14: Royal Hours and placing of the Shroud in the Tomb — 10:00 am
Lamentations — 7:00 pm
Sat., April 15: Typica, Vesperal Liturgy of St. Basil — 9:00 am
Resurectional Matins and Paschal Liturgy of St. John Chrysostom -11:30pm
Paschal meal to follow — all are invited to partake.

Sunday, April 16 - PASCHA: Paschal Vespers — 1:00 pm

Bright Week
Mon., April 17: Matins — 9:00 am followed by Holy Liturgy app.: 10:00am.

Lunch will follow.

Tues., April 18: Matins — 8:00 am followed by Holy Liturgy app.: 9:00 am.
Lunch will follow.

Thurs., April 20: Great Vespers of the Feast (Lifegiving Fount) — 5:00pm.

Fri., April 21: Feast of the Lifegiving Fount: Matins — 8:30am followed by Holy
Liturgy app.: 10:00 am and Small Blessing of the Water.
Lunch will follow.

Sat., April 22: Resurectional Matins — 9:00 am
Divine Liturgy — 10:00 am
Lunch will follow.

Sun., April 23: Sunday of St. Thomas: Akathist, 3rd Hr., 6th Hr., — 9:00 am
Holy Liturgy of St. John Chrysostom — 10:00 am followed by procession to
the cemetery and blessing of the graves.
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PRAYER LIST

LIVING DEPARTED

Prayer Lists and donations can be mailed to:

Dormition Orthodox Monastery
P.O.Box 128
Rives Junction, M1 49277

or:

Emailed to: dormitionmonastery@dormitionmonastery.org.

Donations can be made also on line on our website.
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